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APPENDICES
SUMMARY OF THE CONTROVERSY
REDUCED TO FORMAL ARGUMENTS

Some persons of discernment have wished me to make
this addition. I have the more readily deferred to their
opinion, because of the opportunity thereby gained for
meeting certain difficulties, and for making observations
on certain matters which were not treated in sufficient
detail in the work itself.

Objection I

Whoever does not choose the best course is lacking either
in power, or knowledge, or goodness.

God did not choose the best course in creating this world.

Therefore God was lacking in power, or knowledge, or
goodness.

Answer

[ deny the minor, that is to say, the second premiss of
this syllogism, and the opponent proves it by this

Prosyllogism

Whoever makes things in which there is evil, and which
could have been made without any evil, or need not have
been made at all, does not choose the best course.
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God made a world wherein there is evil; a world, I say,
which could have been made without any evil or which
need not have been made at all.

Therefore God did not choose the best course.

Answer

[ admit the minor of this prosyllogism: for one must con-
fess that there is evil in this world which God has made,
and that it would have been possible to make a world
without evil or even not to create any world, since its
creation depended upon the free will of God. But I deny
the major, that is, the first of the two premisses of the
prosyllogism, and I might content myself with asking for
its proof. In order, however, to give a clearer exposition
of the matter, I would justify this denial by pointing
out that the best course is not always that one which
tends towards avoiding evil, since it is possible that the
evil may be accompanied by a greater good. For exam-
ple, the general of an army will prefer a great victory
with a slight wound to a state of affairs without wound
and without victory. T have proved this in further detail
in this work by pointing out, through instances taken
from mathematics and elsewhere, that an imperfection
in the part may be required for a greater perfection in
the whole. I have followed therein the opinion of St. Au-
gustine, who said a hundred times that God permitted
evil in order to derive from it a good, that is to say, a
greater good; and Thomas Aquinas says (in libr. 2, Sent.
Dist. 32, qu. 1, art. 1) that the permission of evil tends
towards the good of the universe. I have shown that
among older writers the fall of Adam was termed felix
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culpa, a fortunate sin, because it had been expiated with
immense benefit by the incarnation of the Son of God:
for he gave to the universe something more noble than
anything there would otherwise have been amongst cre-
ated beings. For the better understanding of the matter
I added, following the example of many good authors,
that it was consistent with order and the general good
for God to grant to certain of his creatures the opportu-
nity to exercise their freedom, even when he foresaw that
they would turn to evil: for God could easily correct the
evil, and it was not fitting that in order to prevent sin he
should always act in an extraordinary way. It will there-
fore sufficiently refute the objection to show that a world
with evil may be better than a world without evil. But I
have gone still further in the work, and have even shown
that this universe must be indeed better than every other
possible universe.

Objection II

If there is more evil than good in intelligent creatures,
there is more evil than good in all God’s work.

Now there is more evil than good in intelligent creatures.

Therefore there is more evil than good in all God’s work.

Answer

I deny the major and the minor of this conditional syl-
logism. As for the major, I do not admit it because this
supposed inference from the part to the whole, from in-
telligent creatures to all creatures, assumes tacitly and
without proof that creatures devoid of reason cannot be
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compared or taken into account with those that have
reason. But why might not the surplus of good in the
non-intelligent creatures that fill the world compensate
for and even exceed incomparably the surplus of evil in
rational creatures? It is true that the value of the lat-
ter 1s greater; but by way of compensation the others
are incomparably greater in number; and it may be that
the proportion of number and quantity surpasses that of
value and quality.

The minor also I cannot admit, namely, that there is
more evil than good in intelligent creatures. One need
not even agree that there is more evil than good in the
human kind. For it is possible, and even a very rea-
sonable thing, that the glory and the perfection of the
blessed may be incomparably greater than the misery
and imperfection of the damned, and that here the ex-
cellence of the total good in the smaller number may ex-
ceed the total evil which is in the greater number. The
blessed draw near to divinity through a divine Mediator,
so far as can belong to these created beings, and make
such progress in good as is impossible for the damned
to make in evil, even though they should approach as
nearly as may be the nature of demons. God is infinite,
and the Devil is finite; good can and does go on ad infini-
tum, whereas evil has its bounds. It may be therefore,
and it is probable, that there happens in the compari-
son between the blessed and the damned the opposite of
what I said could happen in the comparison between the
happy and the unhappy, namely that in the latter the
proportion of degrees surpasses that of numbers, while



in the comparison between intelligent and non-intelligent
the proportion of numbers is greater than that of values.
One is justified in assuming that a thing may be so as
long as one does not prove that it is [380] impossible, and
indeed what is here put forward goes beyond assumption.

But secondly, even should one admit that there is more
evil than good in the human kind, one still has every rea-
son for not admitting that there is more evil than good
in all intelligent creatures. For there is an inconceivable
number of Spirits, and perhaps of other rational crea-
tures besides: and an opponent cannot prove that in the
whole City of God, composed as much of Spirits as of
rational animals without number and of endless differ-
ent kinds, the evil exceeds the good. Although one need
not, in order to answer an objection, prove that a thing
is, when its mere possibility suffices, I have neverthe-
less shown in this present work that it is a result of the
supreme perfection of the Sovereign of the Universe that
the kingdom of God should be the most perfect of all
states or governments possible, and that in consequence
what little evil there is should be required to provide the
full measure of the vast good existing there.



