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2. Leibniz, Summary of the Controversy Reduced to Formal Argument, in Theodicy,
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From the Spiritual Exercises of Ignatius Loyola

Many of the opinions of Ignatius Loyola, founder of the Jesuit Order, are in this document
setting out rules for the order and for the Christian life. Note, as you read, what issues brought
up by the Protestant Reformation he is protesting or countering.

TO HAVE THE TRUE SENTIMENT WHICH WE OUGHT TO HAVE IN THE CHURCH
MILITANT

Let the following Rules be observed.

First Rule. The first: All judgment laid aside, we ought to have our mind ready and prompt to
obey, in all, the true Spouse of Christ our Lord, which is our holy Mother the Church
Hierarchical.

Second Rule. The second: To praise confession to a Priest, and the reception of the most Holy
Sacrament of the Altar once in the year, and much more each month, and much better from week
to week, with the conditions required and due.

Third Rule. The third: To praise the hearing of Mass often, likewise[40] hymns, psalms, and long
prayers, in the church and out of it; likewise the hours set at the time fixed for each Divine Office
and for all prayer and all Canonical Hours.

Fourth Rule. The fourth: To praise much Religious Orders, virginity and continence, and not so
much marriage as any of these.

Fifth Rule. The fifth: To praise vows of Religion, of obedience, of poverty, of chastity and of
other perfections of supererogation. And it is to be noted that as the vow is about the things
which approach to Evangelical perfection, a vow ought not to be made in the things which
withdraw from it, such as to be a merchant, or to be married, etc.

Sixth Rule. To praise relics of the Saints, giving veneration to them and praying to the Saints;
and to praise Stations, pilgrimages, Indulgences, pardons, Cruzadas, and candles lighted in the
churches.

Seventh Rule. To praise Constitutions about fasts and abstinence, as of Lent, Ember Days,
Vigils, Friday and Saturday; likewise penances, not only interior, but also exterior.

Eighth Rule. To praise the ornaments and the buildings of churches; likewise images, and to
venerate them according to what they represent.

Ninth Rule. Finally, to praise all precepts of the Church, keeping the mind prompt to find reasons
in their defence and in no manner against them.

Tenth Rule. We ought to be more prompt to find good and praise as well the Constitutions and
recommendations as the ways of our Superiors. Because, although some are not or have not been



such, to speak against them, whether preaching in public or discoursing before the common
people, would rather give rise to fault-finding and scandal than profit; and so the people would
be incensed against their Superiors, whether temporal or spiritual. So that, as it does harm to
speak evil to the common people of Superiors in their absence, so it can make profit to speak of
the evil ways to the persons themselves who can remedy them.

Eleventh Rule. To praise positive and scholastic learning. Because, as it is more proper to the
Positive Doctors, as St. Jerome, St. Augustine and St. Gregory, etc., to move the heart to love
and serve God our Lord in everything; so it is more proper to the Scholastics, as St. Thomas, St.
Bonaventure, and to the Master of the Sentences, etc., to define or explain for our times[41] the
things necessary for eternal salvation; and to combat and explain better all errors and all
fallacies. For the Scholastic Doctors, as they are more modern, not only help themselves with the
true understanding of the Sacred Scripture and of the Positive and holy Doctors, but also, they
being enlightened and clarified by the Divine virtue, help themselves by the Councils, Canons
and Constitutions of our holy Mother the Church.

Twelfth Rule. We ought to be on our guard in making comparison of those of us who are alive to
the blessed passed away, because error is committed not a little in this; that is to say, in saying,
this one knows more than St. Augustine; he is another, or greater than, St. Francis; he is another
St. Paul in goodness, holiness, etc.

Thirteenth Rule. To be right in everything, we ought always to hold that the white which I see, is
black, if the Hierarchical Church so decides it, believing that between Christ our Lord, the
Bridegroom, and the Church, His Bride, there is the same Spirit which governs and directs us for
the salvation of our souls. Because by the same Spirit and our Lord Who gave the ten
Commandments, our holy Mother the Church is directed and governed.

Fourteenth Rule. Although there is much truth in the assertion that no one can save himself
without being predestined and without having faith and grace; we must be very cautious in the
manner of speaking and communicating with others about all these things.

Fifteenth Rule. We ought not, by way of custom, to speak much of predestination; but if in some
way and at some times one speaks, let him so speak that the common people may not come into
any error, as sometimes happens, saying: Whether I have to be saved or condemned is already
determined, and no other thing can now be, through my doing well or ill; and with this, growing
lazy, they become negligent in the works which lead to the salvation and the spiritual[42] profit
of their souls.

Sixteenth Rule. In the same way, we must be on our guard that by talking much and with much
insistence of faith, without any distinction and explanation, occasion be not given to the people
to be lazy and slothful in works, whether before faith is formed in charity or after.

Seventeenth Rule. Likewise, we ought not to speak so much with insistence on grace that the
poison of discarding liberty be engendered. So that of faith and grace one can speak as much as
is possible with the Divine help for the greater praise of His Divine Majesty, but not in such way,



nor in such manners, especially in our so dangerous times, that works and free will receive any
harm, or be held for nothing.

Eighteenth Rule. Although serving God our Lord much out of pure love is to be esteemed above
all; we ought to praise much the fear of His Divine Majesty, because not only filial fear is a thing
pious and most holy, but even servile fear -- when the man reaches nothing else better or more
useful -- helps much to get out of mortal sin. And when he is out, he easily comes to filial fear,
which is all acceptable and grateful to God our Lord: as being at one with the Divine Love.



St. Teresa's Arguments of the Chapters.

J.H.S. Chapter [222  St. Teresa wrote no title, either of the whole book or of the Preface, but
only the monogram J.H.S., which is repeated at the beginning of the first chapter and at the end
of the last, previous to the letter with which the volume concludes.—In which she tells how
God®™ "E] Sefior" is everywhere translated by "God" in distinction to "Nuestro Sefior,"

"Our Lord." began to dispose this soul from childhood for virtue, and how she was helped by
having virtuous parents.

Chapter IL.—How she lost these virtues and how important it is to deal from childhood with
virtuous persons.

Chapter II1.—In which she sets forth how good company was the means of her resuming good
intentions, and in what manner God began to give her some light on the deception to which she
was subjected.

Chapter [V.—She explains how, with the assistance of God, she compelled herself to take the
(Religious) habit, and how His Majesty began to send her many infirmities.

Chapter V.-——She continues to speak of the great infirmities she suffered and the patience God
gave her to bear them, and how He turned evil into good, as is seen from something that
happened at the place where she went for a cure.

Chapter VI.—Of the great debt she owes God for giving her conformity of her will (with His) in
her trials, and how she turned towards the glorious St. Joseph as her helper and advocate, and
how much she profited thereby.

Chapter VIL.—Of the way whereby she lost the graces God had granted her, and the wretched
life she began to lead; she also speaks of the danger arising from the want of a strict enclosure in
convents of nuns.

Chapter VIII.—Of the great advantage she derived from not entirely abandoning prayer so as not
to lose her soul; and what an excellent remedy this is in order to win back what one has lost. She
exhorts everybody to practise prayer, and shows what a gain xxiv it is, even if one should have
given it up for a time, to make use of so great a good.

Chapter IX.—By what means God began to rouse her soul and give light in the midst of
darkness, and to strengthen her virtues so that she should not offend Him.

Chapter X.—She begins to explain the graces God gave her in prayer, and how much we can do
for ourselves, and of the importance of understanding God's mercies towards us. She requests
those to whom this is to be sent to keep the remainder (of this book) secret, since they have
commanded her to go into so many details about the graces God has shown her.



Chapter XI.—In which she sets forth how it is that we do not love God perfectly in a short time.
She begins to expound by means of a comparison four degrees of prayer, of the first of which she
treats here; this is most profitable for beginners and for those who find no taste in prayer.

Chapter XII.—Continuation of the first state. She declares how far, with the grace of God, we
can proceed by ourselves, and speaks of the danger of seeking supernatural and extraordinary
experiences before God lifts up the soul.

Chapter XIII.-—She continues to treat of the first degree, and gives advice with respect to certain
temptations sometimes sent by Satan. This is most profitable.

Chapter XIV.—She begins to explain the second degree of prayer in which God already gives
the soul special consolations, which she shows here to be supernatural. This is most noteworthy.

Chapter XV.—Continuing the same subject, she gives certain advice how one should behave in
the prayer of quiet. She shows that many souls advance so far, but that few go beyond. The
matters treated of in this chapter are very necessary and profitable.

Chapter XVI.—On the third degree of prayer; she declares things of an elevated nature; what the
soul that has come so far can do, and the effect of such great graces of God. This is calculated to
greatly animate the spirit to the praise of God, and contains advice for those who have reached
this point.

Chapter XVII.—Continues to declare matters concerning the third degree of prayer and
completes the explanation of its effects. She also treats of the impediment caused by the
imagination and the memory.

Chapter X VIII.—She treats of the fourth degree of prayer, and begins to explain®®! "In an
excellent manner," scored through by the Saint herself. in what high dignity God holds a soul
that has attained this state; this should animate those who are given to xxv prayer, to make an
effort to reach so high a state since it can be obtained in this world, though not by merit but only
through the goodness of God**2 "To be read with great care, as it is explained in a most
delicate way, and contains many noteworthy points," also scored through by St. Teresa herself..

Chapter XIX.—She continues the same subject, and begins to explain the effects on the soul of
this degree of prayer. She earnestly exhorts not to turn back nor to give up prayer even if, after
having received this favour, one should fall. She shows the damage that would result (from the
neglect of this advice). This is most noteworthy and consoling for the weak and for sinners.

Chapter XX.—She speaks of the difference between Union and Trance, and explains what a
Trance is; she also says something about the good a soul derives from being, through God's
goodness, led so far, She speaks of the effects of Union.**# "This is most admirable," scored

through by the Saint.



Chapter XXI1.—She continues and concludes this last degree of prayer, and says what a soul
having reached it feels when obliged to turn back and live in the world, and speaks of the light
God gives concerning the deceits (of the world). This is good doctrine.

Chapter XXII.—In which she shows that the safest way for contemplatives is not to lift up the
spirit to high things but to wait for God to lift it up. How the Sacred Humanity of Christ is the
medium for the most exalted contemplation. She mentions an error under which she laboured for
some time. This chapter is most profitable.

Chapter XXIII.—She returns to the history of her life, how she began to practise greater
perfection. This is profitable for those who have to direct souls practising prayer that they may
know how to deal with beginners, and she speaks of the profit she derived from such knowledge.

Chapter XXIV.—She continues the same subject and tells how her soul improved since she
began to practise obedience, and how little she was able to resist God's graces, and how His
Majesty continued to give them more and more abundantly.

Chapter XXV.—Of the manner in which Locutions of God are perceived by the soul without
being actually heard; and of some deceits that might take place in this matter, and how one is to
know which is which. This is most profitable for those who are in this degree of prayer, because
it is very well explained, and contains excellent doctrine.

Chapter XX VI.—She continues the same subject; explains and tells things that have happened to
her which caused her to lose fear and convinced her that the spirit which spoke to her was a good
one.

Chapter XXVIIL.—Of another way in which God teaches a soul, and, without speaking, makes
His Will known in an admirable manner. She goes on to explain a vision, though not an
imaginary one, and a great grace with which God favoured her. This chapter is noteworthy.

Chapter XXVIII.—She treats of the great favours God showed her, and how He appeared to her
for the first time; she explains what an imaginary vision is, and speaks of the powerful effects it
leaves and the signs whether it is from God. This chapter is most profitable and noteworthy.

Chapter XXIX.—She continues and tells of some great mercies God showed her, and what His
Majesty said to her in order to assure her (of the truth of these visions), and taught her how to
answer contradictors.

Chapter XXX.—She continues the history of her life, and how God sent her a remedy for all her
anxieties by calling the holy Friar Fray Pedro de Alcantara of the Order of the glorious St.
Francis to the place where she lived. She mentions some great temptations and interior trials
through which she sometimes had to pass.

Chapter XXXI.—She speaks of some exterior temptations and apparitions of Satan, and how he
ill-treated her. She mentions, moreover, some very good things by way of advice to persons who
are walking on the way of perfection.



Chapter XXXII.—She narrates how it pleased God to put her in spirit in that place of Hell she
had deserved by her sins. She tells a little*** "Una cifra," a mere nothing. of what she saw there
compared with what there was besides. She begins to speak of the manner and way of founding

the convent of St. Joseph where she now lives.

Chapter XXXIII.—She continues the subject of the foundation of the glorious St. Joseph. How
she was commanded to have nothing (further) to do with it, how she abandoned it, also the
troubles it brought her and how God consoled her in all this.

Chapter XXXIV.—She shows how at that time it happened that she absented herself from this
place and how her Superior commanded her to go away at the request of a very noble lady who
was in great affliction. She begins to tell what happened to her there, and the great grace God
bestowed upon her in determining through her instrumentality a person of distinction to serve
Him truly; and how that person found favour and help in her (Teresa). This is noteworthy.

Chapter XXXV .—Continuation of the foundation of this house of our glorious Father St. Joseph;
in what manner our Lord ordained that holy poverty should be observed there; the reason xxvii
why she left the lady with whom she had been staying, and some other things that happened.

Chapter XXX VI.—She continues the same subject, and shows how the foundation of this
convent of the glorious St. Joseph was finally accomplished, and the great contradictions and
persecutions she had to endure after the Religious had taken the habit, and the great trials and
temptations through which she passed, and how God led her forth victorious to His own glory
and praise.

Chapter XXXVIIL.-—Of the effects which remained when God granted her some favour; together
with other very good doctrine. She shows how one ought to strive after and prize every increase
in heavenly glory, and that for no trouble whatever one should neglect a good that is to be
perpetual.

Chapter XXXVIII-—She treats of some great mercies God showed her, even making known to
her heavenly secrets by means of visions and revelations His Majesty vouchsafed to grant her;
she speaks of the effects they caused and the great improvement resulting in her soul.

Chapter XXXIX.-—She continues the same subject, mentioning great graces granted her by God;
how He promised to hear her requests on behalf of persons for whom she should pray. Some
remarkable instances in which His Majesty thus favoured her.

Chapter XL.—Continuation of the same subject of great mercies God has shown her. From some
of these very good doctrine may be gathered, and this, as she declares, was, besides compliance
with obedience, her principal motive (in writing this book), namely to enumerate such of these
mercies as would be instructive to souls. This chapter brings the history of her Life, written by
herself, to an end. May it be for the glory of God. Amen.
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Introduction to the Devout Life, Francis de Sales
Preface by the Author
DEAR reader, I request you to read this Preface for your own satisfaction as well as mine.

The flower-girl Glycera was so skilled in varying the arrangement and combination of her
flowers, that out of the same kinds she produced a great variety of bouquets; so that the painter
Pausias, ' who sought to rival the diversity of her art, was brought to a standstill, for he could not
vary his painting so endlessly as Glycera varied her bouquets. Even so the Holy Spirit of God
disposes and arranges the devout teaching which He imparts through the lips and pen of His
servants with such endless variety, that, although the doctrine is ever one and the same, their
treatment of it is different, according to the varying minds whence that treatment tlows.
Assuredly I neither desire, nor ought to write in this book anything but what has been already
said by others before me. I offer you the same flowers, dear reader, but the bouquet will be
somewhat different from theirs, because it is difterently made up.

Almost all those who have written concerning the devout life have had chiefly in view persons
who have altogether quitted the world; or at any rate they have taught a manner of devotion
which would lead to such total retirement. But my object is to teach those who are living in
towns, at court, in their own households, and whose calling obliges them to a social life, so far as
externals are concerned. Such persons are apt to reject all attempt to lead a devout life under the
plea of impossibility; imagining that like as no animal presumes to eat of the plant commonly
called Palma Christi, so no one who is immersed in the tide of temporal affairs ought to presume
to seek the palm of Christian piety.

And so I have shown them that, like as the mother-ot-pearl lives in the sea without ever
absorbing one drop of salt water; and as near the Chelidonian Isles springs of sweet water start
forth in the midst of the ocean; * and as the firemoth *hovers in the flames without burning her
wings; even so a true stedfast soul may live in the world untainted by worldly breath, finding a
well-spring of holy piety amid the bitter waves of society, and hovering amid the flames of
earthly lusts without singeing the wings of its devout life. Of a truth this is not easy, and for that
very reason I would have Christians bestow more care and energy than heretofore on the attempt,
and thus it is that, while conscious of my own weakness, I endeavour by this book to atford some
help to those who are undertaking this noble work with a generous heart.

It is not, however, my own choice or wish which brings this Introduction before the public. A
certain soul, abounding in uprightness and virtue, some time since conceived a great desire,
through God’s Grace, to aspire more earnestly after a devout life, and craved my private help
with this view. [ was bound to her by various ties, and had long observed her remarkable
capacity for this attainment, so I took great pains to teach her, and having led her through the
various exercises suitable to her circumstances and her aim, I let her keep written records
thereof, to which she might have recourse when necessary. These she communicated to a learned



and devout Religious, who, believing that they might be profitable to others, urged me to publish
them, in which he succeeded the more readily that his friendship exercised great influence upon
my will, and his judgment great authority over my judgment.

So, in order to make the work more useful and acceptable, I have reviewed the papers and put
them together, adding several matters carrying out my intentions; but all this has been done with
scarce a moment’s leisure. Consequently you will find very little precision in the work, but rather
a collection of well-intentioned instructions, explained in clear intelligible words, at least that is
what I have sought to give. But as to a polished style, [ have not given that a thought, having so
much else to do.

[ have addressed my instructions to Philothea, ¥ as adapting what was originally written for an
individual to the common good of souls. I have made use of a name suitable to all who seek after
the devout life, Philothea meaning one who loves God. Setting then before me a soul, who
through the devout life seeks after the love of God, I have arranged this Introduction in five
parts, in the first of which I seek by suggestions and exercises to turn Philothea’s mere desire
into a hearty resolution; which she makes after her general confession, by a deliberate protest,
followed by Holy Communion, in which, giving herself to her Saviour and receiving Him, she is
happily received into His Holy Love. After this, [ lead her on by showing her two great means of
closer union with His Divine Majesty; the Sacraments, by which that Gracious Lord comes to us,
and mental prayer, by which He draws us to Him. This is the Second Part.

In the Third Part I set forth how she should practise certain virtues most suitable to her
advancement, only dwelling on such special points as she might not find elsewhere, or be able to
make out for herself. In the Fourth Part [ bring to light the snares of some of her enemies, and
show her how to pass through them safely and come forth unhurt. And finally, in the Fifth Part, [
lead her apart to refresh herself and take breath, and renew her strength, so that she may go on
more bravely afterwards, and make good progress in the devout life.

This is a cavilling age, and [ foresee that many will say that only Religious and persons living
apart are fit to undertake the guidance of souls in such special devout ways; that it requires more
time than a Bishop of so important a diocese as mine can spare, and that it must take too much
thought from the important duties with which [ am charged.

But, dear reader, I reply with S. Denis that the task of leading souls towards perfection appertains
above all others to Bishops, and that because their Order is supreme among men, as the Seraphim
among Angels, and therefore their leisure cannot be better spent. The ancient Bishops and
Fathers of the Primitive Church were, to say the least, as devoted to their duties as we are, yet
they did not refuse to undertake the individual guidance of souls which sought their help, as we
see by their epistles; thereby imitating the Apostles, who, while reaping the universal world-
harvest, yet found time to gather up certain individual sheaves with special and personal
affection. Who can fail to remember that Timothy, Titus, Philemon, Onesimus, Thekla, Appia,



were the beloved spiritual children of S. Paul, as S. Mark and S. Petronilla were of S. Peter (for
Baronius and Galonius have given learned and absolute proof that S. Petronilla was not his
carnal but spiritual daughter). And is not one of S. John's Canonical Epistles addressed to the
“elect lady™ whom he loved in the faith?

[ grant that the guidance of individual souls is a labour, but it is a labour full of consolation, even
as that of harvesters and grape-gatherers, who are never so well pleased as when most heavily
laden. It is a labour which refreshes and invigorates the heart by the comfort which it brings to
those who bear it; as is said to be the case with those who carry bundles of cinnamon in Arabia
Felix. It is said that when the tigress finds one of her young left behind by the hunter in order to
delay her while he carries off the rest of her cubs, she takes it up, however big, without seeming
over-weighted, and speeds only the more swiftly to her lair, maternal love lightening the load.
How much more readily will the heart of a spiritual father bear the burden of a soul he finds
craving after perfection-- carrying it in his bosom as a mother her babe, without feeling weary of
the precious burden?

But unquestionably it must be a really paternal heart that can do this, and therefore it is that the
Apostles and their apostolic followers are wont to call their disciples not merely their children,
but, even more tenderly still, their “little children.”

One thing more, dear reader. It is too true that I who write about the devout life am not myself
devout, but most certainly I am not without the wish to become so, and it is this wish which
encourages me to teach you. A notable literary man has said that a good way to learn is to study,
a better to listen, and the best to teach. And S. Augustine, writing to the devout Flora, . says, that
giving is a claim to receive, and teaching a way to learn.

Alexander caused the lovely Campaspe, ¢ who was so dear to him, to be painted by the great
Apelles, who, by dint of contemplating her as he drew, so graved her features in his heart and
conceived so great a passion for her, that Alexander discovered it, and, pitying the artist, gave
him her to wife, depriving himself for love of Apelles of the dearest thing he had in the world, in
which, says Pliny, he displayed the greatness of his soul as much as in the mightiest victory. And
so, friendly reader, it seems to me that as a Bishop, God wills me to frame in the hearts of His
children not merely ordinary goodness, but yet more His own most precious devotion; and on my
part | undertake willingly to do so, as much out of obedience to the call of duty as in the hope
that, while fixing the image in others” hearts, my own may haply conceive a holy love; and that if
His Divine Majesty sees me deeply in love, He may give her to me in an eternal marriage. The
beautiful and chaste Rebecca, as she watered Isaac’s camels, was destined to be his bride, and
received his golden earrings and bracelets, and so I rely on the boundless Goodness of my God,
that while I lead His beloved lambs to the wholesome fountain of devotion, He will take my soul
to be His bride, giving me earrings of the golden words of love, and strengthening my arms to
carry out its works, wherein lies the essence of all true devotion, the which I pray His Heavenly



Majesty to grant to me and to all the children of His Church -- that Church to which I would ever
submit all my writings, actions, words, will and thoughts.

ANNECY, S. Magdalene’s Day, 1608.



Introduction to the Devout Life

CHAPTER I. What true Devotion is.

YOU aim at a devout life, dear child, because as a Christian you know that such devotion is most
acceptable to God’s Divine Majesty. But seeing that the small errors people are wont to commit
in the beginning ot any under taking are apt to wax greater as they advance, and to become
irreparable at last, it is most important that you should thoroughly understand wherein lies the
grace of true devotion;—and that because while there undoubtedly is such a true devotion, there
are also many spurious and idle semblances thereof; and unless you know which is real, you may
mistake, and waste your energy in pursuing an empty, profitless shadow. Arelius was wont to
paint all his pictures with the features and expression of the women he loved, and even so we all
colour devotion according to our own likings and dispositions. One man sets great value on
fasting, and believes himself to be leading a very devout life, so long as he fasts rigorously,
although the while his heart is full of bitterness;—and while he will not moisten his lips with
wine, perhaps not even with water, in his great abstinence, he does not scruple to steep them in
his neighbour’s blood, through slander and detraction. Another man reckons himself as devout
because he repeats many prayers daily, although at the same time he does not refrain from all
manner of angry, irritating, conceited or insulting speeches among his family and neighbours.
This man freely opens his purse in almsgiving, but closes his heart to all gentle and forgiving
feelings towards those who are opposed to him; while that one is ready enough to forgive his
enemies, but will never pay his rightful debts save under pressure. Meanwhile all these people
are conventionally called religious, but nevertheless they are in no true sense really devout.
When Saul’s servants sought to take David, Michal induced them to suppose that the lifeless
figure lying in his bed, and covered with his garments, was the man they sought; and in like
manner many people dress up an exterior with the visible acts expressive of earnest devotion,
and the world supposes them to be really devout and spiritual-minded, while all the time they are
mere lay tigures, mere phantasms of devotion.

But, in fact, all true and living devotion presupposes the love of God;—and indeed it is neither
more nor less than a very real love of God, though not always of the same kind; for that Love
one while shining on the soul we call grace, which makes us acceptable to His Divine
Majesty;—when it strengthens us to do well, it is called Charity;—but when it attains its fullest
perfection, in which it not only leads us to do well, but to act caretully, diligently, and promptly,
then it is called Devotion. The ostrich never flies,—the hen rises with difficulty, and achieves but
a brief and rare flight, but the eagle, the dove, and the swallow, are continually on the wing, and
soar high;—even so sinners do not rise towards God, for all their movements are earthly and
earthbound. Well-meaning people, who have not as yet attained a true devotion, attempt a
manner of flight by means of their good actions, but rarely, slowly and heavily; while really
devout men rise up to God frequently, and with a swift and soaring wing. In short, devotion is



simply a spiritual activity and liveliness by means of which Divine Love works in us, and causes
us to work briskly and lovingly; and just as charity leads us to a general practice of all God’s
Commandments, so devotion leads us to practise them readily and diligently. And therefore we
cannot call him who neglects to observe all God’s Commandments either good or devout,
because in order to be good, a man must be filled with love, and to be devout, he must further be
very ready and apt to perform the deeds of love. And forasmuch as devotion consists in a high
degree of real love, it not only makes us ready, active, and diligent in following all God’s
Commands, but it also excites us to be ready and loving in performing as many good works as
possible, even such as are not enjoined upon us, but are only matters of counsel or inspiration.
Even as a man just recovering from illness, walks only so far as he is obliged to go, with a slow
and weary step, so the converted sinner journeys along as far as God commands him but slowly
and wearily, until he attains a true spirit of devotion, and then, like a sound man, he not only gets
along, but he runs and leaps in the way of God’s Commands, and hastens gladly along the paths
of heavenly counsels and inspirations. The difference between love and devotion is just that
which exists between fire and flame;—love being a spiritual fire which becomes devotion when
it is fanned into a flame;—and what devotion adds to the fire of love is that flame which makes it
eager, energetic and diligent, not merely in obeying God's Commandments, but in fulfilling His
Divine Counsels and inspirations.



14.25 Juan Ginés de Sepalveda: “On the

Indians” (c.1547)
Englander 1997: 321-2

You should remember that authority and power are not only of one kind
but of several varieties, since in one way and with one kind of law the father
commands his children, in another the husband commands his wife, in
another the master commands his servants, in another the judge commands
the citizens, in another the king commands the peoples and human beings
confined to his authority. . .. Although each jurisdiction may appear differ-
ent, they all go back to a single principle, as the wise men teach. That is, the
perfect should command and rule over the imperfect, the excellent over its
opposite. . . .

The man rules over the woman, the adult over the child, the father over
his children. That is to say, the most powerful and most perfect rule over the
weakest and most imperfect. This same relationship exists among men, there
being some who by nature are masters and others who by nature are slaves.
Those who surpass the rest in prudence and intelligence, although not in
physical strength, are by nature the masters. On the other hand those who
are dim-witted and mentally lazy . . . are by nature slaves. It is just and usetul
that it is this way. We even sce it sanctioned in divine law itself, for it is
written in the Book of Proverbs: “He who is stupid will serve the wise
man.” And so it is with the barbarous and inhumane people [the Indians]. . . .
It will always be just and in conformity with natural Jaw that such people
submit to the rule of more cultured and human princes and navons. . . . Such
being the case, you can well understand . . . if you know the customs and
natures of the two peoples, that with perfect right the Spaniards rule over
these barbarians of the New World and the adjacent islands, who in wisdom,
intelligence, virtue, and humanitas are as inferior to the Spaniards as infants
to adults and women to men.
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14.26 Bartolomeé de las Casas: “On the

Indians™ (1552)
Englander 1997: 324-9

The Roman Ponsff ... has the authority and the power of Christ
himself, the Son of God, over all men in the world, believers or
infidels, insofar as it necessary to guide and direct men to the end of
cternal lite and to remove any impediments to this goal. . . .

Among the infidels who have distant kingdoms that have never heard
the tidings of Christ or received the faith, there are true kings and
princes. Their sovereignty, dignity, and royal pre-cminence derive from
natural law and the law of nations. . . . Therefore with the coming of

Jesus Christ to such domains, their honors, royal pre-eminence, and so

on, do not disappear in fact or in nght.

The opinion contrary to [the above] is erroncous and most pernicious.
He who persistently defends it will fall into formal beresy. 1t is likewise
most impious and iniquitous and has been the cause of innumerable
thefts, violent disturbances, tyrannies, massacres, larcenies, irreparable
damages, the gravest sins, infamy, stench, and hatred against the name
of Christ and the Christian religion. .

The kings of Castille are obligated by the Apostolic See and also by
divine law to procure, to provide, and to send with all diligence
qualified ministers to preach the faith everywhere, calling and inviting
the people in the Indics to come to the wedding and banquet of
Christ. . . .

The gospel should be preached peacefully, with love, charity, sweetness,
and affection, with meekness and good example. The infidels, especially
the Indians (who by nature are very gentle, humble, and peaceful)
should be persuaded by gifts and presents, and nothing should be taken
away from them. . ..

To conquer them first by war is contrary to the law, gentle yoke, light
load, and sweetness of Jesus Christ. It is the same approach that
Mohammed and the Romans followed when they disturbed and
plundered the world. It is the same manner that the Turks and Moors
have adopted today.... Therefore it is iniquitous, tyrannical, and
infamous to the sweet name of Christ, causing infinite new blasphemies
against the true God and against the Christian religion. And we have
abundant evidence of the damage that this warlike approach has done
and is still doing in the Indies. Since the Indians regard our God as the
most crucel, unjust, and pitiless god of all, the conversion of the Indians
has been hindered, and it has become impossible to convert infinite
numbers of infidels. . . .

The Devil could invent no worse pestilence to destroy all that world
and to kill all the people there ... than the ... institution used to
distribute and entrust Indians to the Spaniards. This was like entrusting
the Indians to a gang of devils or delivering herds of cattle to hungry
wolves. [It] . . . was the most cruel sort of tyranny that can be imagined,
and it is most worthy of infernal damnation.



St. Francis Xavier:
Letter from India, to the Society of Jesus at Rome, 1543

May the grace and charity of Christ our Lord always help and favor us! Amen.

It is now the third year since I left Portugal. [ am writing to you for the third time, having as yet
received only one letter from you, dated February 1542. God is my witness what joy it caused
me. [ only received it two months ago, later than is usual for letters to reach India, because the
vessel which brought it had passed the winter at Mozambique.

[ and Francis Mancias are now living amongst the Christians of Comorin. They are very
numerous, and increase largely every day. When I first came I asked them, if they knew anything
about our Lord Jesus Christ? but when I came to the points of faith in detail and asked them what
they thought of them, and what more they believed now than when they were Infidels, they only
replied that they were Christians, but that as they are ignorant of Portuguese, they know nothing
of the precepts and mysteries of our holy religion. We could not understand one another, as [
spoke Castilian and they Malabar; so I picked out the most intelligent and well-read of them, and
then sought out with the greatest diligence men who knew both languages. We held meetings for
several days, and by our joint efforts and with infinite difficulty we translated the Catechism into
the Malabar tongue. This I learnt by heart, and then [ began to go through all the villages of the
coast, calling around me by the sound of a bell as many as I could, children and men. [ asembled
them twice a day and taught them the Christian doctrine: and thus, in the space of a month, the
children had it well by heart. And all the time I kept telling them to go on teaching in their turn
whatever they had learnt to their parents, family, and neighbors.

Every Sunday I collected them all, men and women, boys and girls, in the church. They came
with great readiness and with a great desire for instruction. Then, in the hearing of all, I began by
calling on the name of the most holy Trinity, Father, Son, and Holy Ghost, and I recited aloud
the Lord's Prayer, the Hail Mary, and the Creed in the language of the country: they all followed
me in the same words, and delighted in it wonderfully. Then I repeated the Creed by myself,
dwelling upon each article singly. Then I asked them as to each article, whether they believed it
unhesitatingly; and all, with a loud voice and their hands crossed over their breasts, professed
aloud that they truly believed it. I take care to make them repeat the Creed oftener than the other
prayers; and I tell them that those who believe all that is contained therein are called Christians.
After explaining the Creed I go on to the Commandments, teaching them that the Christian law is
contained in those ten precepts, and that every one who observes them all faithfully is a good and
true Christian and is certain of eternal salvation, and that, on the other hand, whoever neglects a
single one of them is a bad Christian, and will be cast into hell unless he is truly penitent for his
sin. Converts and heathen alike are astonished at all this, which shows them the holiness of the
Christian law, its perfect consistency with itself, and its agreement with reason.

As to the numbers who become Christians, you may understand them from this, that it often
happens to me to be hardly able to use my hands from the fatigue of baptizing: often in a single
day I have baptized whole villages. Sometimes [ have lost my voice and strength altogether with
repeating again and again the Credo and the other forms. The fruit that is reaped by the baptism
of infants, as well as by the instruction of children and others, is quite incredible. These children,
I trust heartily, by the grace of God, will be much better than their fathers. They show an ardent



love for the Divine law, and an extraordinary zeal for learning our holy religion and imparting it
to others. Their hatred for idolatry is marvellous. They get into feuds with the heathen about it,
and whenever their own parents practise it, they reproach them and come off to tell me at once.
Whenever I hear of any act of idolatrous worship, I go to the place with a large band of these
children, who very soon load the devil with a greater amount of insult and abuse than he has
lately received of honor and worship from their parents, relations, and acquaintances. The
children run at the idols, upset them, dash them down, break them to pieces, spit on them,
trample on them, kick them about, and in short heap on them every possible outrage.

[ had been living for nearly four months in a Christian village, occupied in translating the
Catechism. A great number of natives came from all parts to entreat me to take the trouble to go
to their houses and call on God by the bedsides of their sick relatives. Such numbers also of sick
made their own way to us, that I had enough to do to read a Gospel over each of them. At the
same time we kept on with our daily work, instructing the children, baptizing converts,
translating the Catechism, answering difficulties, and burying the dead. For my part I desired to
satisfy all, both the sick who came to me themselves, and those who came to beg on the part of
others, lest if I did not, their confidence in, and zeal for, our holy religion should relax, and I
thought it wrong not to do what I could in answer to their prayers. But the thing grew to such a
pitch that it was impossible for me myself to satisfy all, and at the same time to avoid their
quarrelling among themselves, every one striving to be the first to get me to his own house; so [
hit on a way of serving all at once. As I could not go myself, I sent round children whom I could
trust in my place. They went to the sick persons, assembled their families and neighbours, recited
the Creed with them, and encouraged the sufferers to conceive a certain and well-founded
confidence of their restoration. Then after all this, they recited the prayers of the Church. To
make my tale short, God was moved by the faith and piety of these children and of the others,
and restored to a great number of sick persons health both of body and soul. How good He was
to them! He made the very disease of their bodies the occasion of calling them to salvation, and
drew them to the Christian faith almost by force!

I have also charged these children to teach the rudiments of Christian doctrine to the ignorant in
private houses, in the streets, and the crossways, As soon as I see that this has been well started
in one village, I go on to another and give the same instructions and the same commission to the
children, and so I go through in order the whole number of their villages. When I have done this
and am going away, [ leave in each place a copy of the Christian doctrine, and tell all those who
know how to write to copy it out, and all the others are to learn it by heart and to recite it from
memory every day. Every feast day I bid them meet in one place and sing all together the
elements of the faith. For this purpose I have appointed in each of the thirty Christian villages
men of intelligence and character who are to preside over these meetings, and the Governor, Don
Martin Alfonso, who is so full of love for our Society and of zeal for religion, has been good
enough at our request to allot a yearly revenue of 4000 gold farlams for the salary of these
catechists. He has an immense friendship for ours, and desires with all his heart that some of
them should be sent hither, for which he is always asking in his letters to the King.

There is now in these parts a very large number of persons who have only one reason for not
becoming Christian, and that is that there is no one to make them Christians. It often comes into
my mind to go round all the Universities of Europe, and especially that of Paris, crying out
everywhere like a madman, and saying to all the learned men there whose learning is so much



greater than their charity, "Ah! what a multitude of souls is through your fault shut out of heaven
and falling into hell!"

Would to God that these men who labor so much in gaining knowledge would give as much
thought to the account they must one day give to God of the use they have made of their learning
and of the talents entrusted to them! . . .

We have in these parts a class of men among the pagans who are called Brahmins. They keep up
the worship of the gods, the superstitious rites of religion, frequenting the temples and taking
care of the idols. They are as perverse and wicked a set as can anywhere be found, and I always
apply to them the words of holy David, "from an unholy race and a wicked and crafty man
deliver me, O Lord." They are liars and cheats to the very backbone. Their whole study is, how
to deceive most cunningly the simplicity and ignorance of the people. They give out publicly that
the gods command certain offerings to be made to their temples, which offerings are simply the
things that the Brahmins themselves wish for, for their own maintenance and that of their wives,
children, and servants. Thus they make the poor folk believe that the images of their gods eat and
drink, dine and sup like men, and some devout persons are found who really offer to the idol
twice a day, before dinner and supper, a certain sum of money. The Brahmins eat sumptuous
meals to the sound of drums, and make the ignorant believe that the gods are banqueting. When
they are in need of any supplies, and even before, they give out to the people that the gods are
angry because the things they have asked for have not been sent, and that if the people do not
take care, the gods will punish them by slaughter, disease, and the assaults of the devils. And the
poor ignorant creatures, with the fear of the gods before them, obey them implicitly. These
Brahmins have barely a tincture of literature, but they make up for their poverty in learning by
cunning and malice. Those who belong to these parts are very indignant with me for exposing
their tricks. Whenever they talk to me with no one by to hear them they acknowledge that they
have no other patrimony but the idols, by their lies about which they procure their support from
the people. They say that [, poor creature as [ am, know more than all of them put together.

They often send me a civil message and presents, and make a great complaint when I send them
all back again. Their object is to bribe me to connive at their evil deeds. So they declare that they
are convinced that there is only one God, and that they will pray to Him for me. And I, to return
the favor, answer whatever occurs to me, and then lay bare, as far as [ can, to the ignorant people
whose blind superstitions have made them their slaves, their imposture and tricks, and this has
induced many to leave the worship of the false gods, and eagerly become Christians. If it were
not for the opposition of the Brahmins, we should have them all embracing the religion of Jesus
Christ.

The heathen inhabitants of the country are commonly ignorant of letters, but by no means
ignorant of wickedness. All the time I have been here in this country I have only converted one
Brahmin, a virtuous young man, who has now undertaken to teach the Catechism to children. As
[ go through the Christian villages, [ often pass by the temples of the Brahmins, which they call
pagodas. One day lately, [ happened to enter a pagoda where there were about two hundred of
them, and most of them came to meet me. We had a long conversation, after which I asked them
what their gods enjoined them in order to obtain the life of the blessed. There was a long
discussion amongst them as to who should answer me. At last, by common consent, the
commission was given to one of them, of greater age and experience than the rest, an old man, of
more than eighty years. He asked me in return, what commands the God of the Christians laid on



them. I saw the old man's perversity, and I refused to speak a word till he had first answered my
question. So he was obliged to expose his ignorance, and replied that their gods required two
duties of those who desired to go to them hereafter, one of which was to abstain from killing
cows, because under that form the gods were adored; the other was to show kindness to the
Brahmins, who were the worshippers of the gods. This answer moved my indignation, for I could
not but grieve intensely at the thought of the devils being worshipped instead of God by these
blind heathen, and I asked them to listen to me in turn. Then I, in a loud voice, repeated the
Apostles' Creed and the Ten Commandments. After this I gave in their own language a short
explanation, and told them what Paradise is, and what Hell is, and also who they are who go to
Heaven to join the company of the blessed, and who are to be sent to the eternal punishments of
hell. Upon hearing these things they all rose up and vied with one another in embracing me, and
in confessing that the God of the Christians is the true God, as His laws are so agreeable to
reason. Then they asked me if the souls of men like those of other animals perished together with
the body. God put into my mouth arguments of such a sort, and so suited to their ways of
thinking, that to their great joy I was able to prove to them the immortality of the soul. I find, by
the way, that the arguments which are to convince these ignorant people must by no means be
subtle, such as those which are found in the books of learned schoolmen, but must be such as
their minds can understand. They asked me again how the soul of a dying person goes out of the
body, how it was, whether it was as happens to us in dreams, when we seem to be conversing
with our friends and acquaintance? (Ah, how often this happens to me, dearest brothers, when I
am dreaming of you!) Was this because the soul then leaves the body? And again, whether God
was black or white? For as there is so great a variety of color among men, and the Indians being
black themselves, consider their own color the best, they believe that their gods are black. On
this account the great majority of their idols are as black as black can be, and moreover are
generally so rubbed over with oil as to smell detestably, and seem to be as dirty as they are ugly
and horrible to look at. To all these questions I was able to reply so as to satisfy them entirely.
But when [ came to the point at last, and urged them to embrace the religion which they felt to be
true, they made that same objection which we hear from many Christians when urged to change
their life---that they would set men talking about them if they altered their ways and their
religion, and besides, they said that they should be afraid that, if they did so, they would have
nothing to live on and support themselves by.

I have found just one Brahmin and no more in all this coast who is a man of learning: he is said
to have studied in a very famous Academy. Knowing this, I took measures to converse with him
alone. He then told me at last, as a great secret, that the students of this Academy are at the outset
made by their masters to take an oath not to reveal their mysteries, but that, out of friendship for
me, he would disclose them to me. One of these mysteries was that there only exists one God,
the Creator and Lord of heaven and earth, whom men are bound to worship, for the idols are
simply images of devils. The Brahmins have certain books of sacred literature which contain, as
they say, the laws of God. The masters teach in a learned tongue, as we do in Latin. He also
explained to me these divine precepts one by one; but it would be a long business to write out his
commentary, and indeed not worth the trouble. Their sages keep as a feast our Sunday. On this
day they repeat at different hours this one player: "I adore Thee, O God; and I implore Thy help
for ever." They are bound by oath to repeat this prayer frequently, and in a low voice. My friend
added, that the law of nature permitted them to have more wives than one, and their sacred books
predicted that the time would come when all men should embrace the same religion. After all
this he asked me in my turn to explain the principal mysteries of the Christian religion,



promising to keep them secret. I replied, that I would not tell him a word about them unless he
promised beforehand to publish abroad what I should tell him of the religion of Jesus Christ. He
made the promise, and then I carefully explained to him those words of Jesus Christ in which our
religion is summed up: "He who believes and is baptized shall be saved." This text, with my
commentary on it, which embraced the whole of the Apostles' Creed, he wrote down carefully,
as well as the Commandments, on account of their close connection with the Creed.

He told me also that one night he had dreamt that he had been made a Christian to his immense
delight, and that he had become my brother and companion. He ended by begging me to make
him a Christian secretly. But as he made certain conditions opposed to right and justice, I put off
his baptism. I don't doubt but that by God's mercy he will one day be a Christian. I charged him
to teach the ignorant and unlearned that there is only one God, Creator of heaven and earth; but
he pleaded the obligation of his oath, and said he could not do so, especially as he was much
afraid that if he did it he should become possessed by an evil spirit....

Source:

From: Henry James Coleridge, ed., The Life and Letters of St. Francis Xavier, 2d Ed., 2 Vols.,
(London: Burns & Oates, 1890), Vol. I, pp. 151-163; reprinted in William H. McNeil and
Mitsuko Iriye, eds., Modern Asia and Africa, Readings in World History Vol. 9, (New York:
Oxford University Press, 1971), pp. 4-11.
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Modern History Sourcebook:
The Chinese Rites Controversy, 1715

One of the religious debates in 18th century Catholicism focused on the issue of “Chinese rites.” The Society of Jesus
(Jesuits) was successful in penetrating China and serving at the Imperial court. They impressed the Chinese with
their knowledge of astronomy and mechanics, and in fact ran the Imperial Observatory. Other Jesuits functioned as
court painters. The Jesuits in turn were impressed by the Chinese Confucian elite, and adapted to that lifestyle.

The primary goal of the Jesuits was to spread Catholicism, but here they had a problem. The Chinese elite were
attached to Confucianism which provided the framework of both state and home life. Part of Confucian practice
involved veneration of the ancestors. The Jesuits tried to argue, in Rome, that these "Chinese Rites" were social, not
religious, ceremonies, and that converts should be allowed to continue to participate. [The debate was not, as is
sometimes thought, about whether the liturgy could be in Chinese rather than Latin]. This claim by the Jesuits may
have been disingenuous. Although in later European commentary on China it has continued to be claimed that
Confucianism is a "philosophy” and not a "religion" - because it does not conform to the model of western religions,
the pope was probably correct in his assessment that the Confucian rituals were indeed in conflict with Christian
teaching. As a result, he gave up a very good opportunity to convert a significant part of the Chinese elite to
Catholicism.

The Kangxi emperor, one of China's greatest, was at first friendly to the Jesuit Missionaries working in China. By the
end of the seventeenth century they had made many converts.

From Decree of K'anghsi (1692)

The Europeans are very quiet; they do not excite any disturbances in the provinces, they do no harm to anyone, they
commit no crimes, and their doctrine has nothing in common with that of the false sects in the empire, nor has it any
tendency to excite sedition . . . We decide therefore that all temples dedicated to the Lord of heaven, in whatever
place they may be found, ought to be preserved, and that it may be permitted to all who wish to worship this God to
enter these temples, offer him incense, and perform the ceremonies practised according to ancient custom by the
Christians. Therefore let no one henceforth offer them any opposition.

From S. Neill, A History of Christian Missions (Harmondsworth: Penguin Books ]1964), pp. 189190.
From Decree of Pope Clement XI (1715)

The Jesuits claim Chinese terms could be used to designate the Christian God and that the Confucian ceremonies
were merely civil rites that Christians could attend and that Chinese ancestor worship was compatible with
Christianity was condemned by Pope Clement XI in 1715.

Pope Clement XI wishes to make the following facts permanently known to all the people in the world....

I. The West calls Deus [God] the creator of Heaven, Earth, and everything in the universe. Since the word Deus does
not sound right i n the Chinese language, the Westerners in China and Chinese converts to Catholicism have used the
term "Heavenly Lord" for many years. From now on such terms as "Heaven" and "Shangti" should not be used: Deus
should be addressed as the Lord of Heaven, Earth, and everything in the universe. The tablet that bears the Chinese
words "Reverence for Heaven" should not be allowed to hang inside a Catholic church and should be immediately
taken down if already there.

I1. The spring and autumn worship of Confucius, together with the worship of ancestors, is not allowed among
Catholic converts. It is not allowed even though the converts appear in the ritual as bystanders, because to be a
bystander in this ritual is as pagan as to participate in it actively.



111, Chinese officials and successful candidates in the metropolitan, provincial, or prefectural examinations, if they
have been converted to Roman Catholicism, are not allowed to worship in Confucian temples on the first and
fifteenth days of each month. The same prohibition is applicable to all the Chinese Catholics who, as officials, have
recently arrived at their posts or who, as students, have recently passed the metropolitan, provincial, or prefectural
examinations.

IV. No Chinese Catholics are allowed to worship ancestors in their familial temples.

V. Whether at home, in the cemetery, or during the time of a funeral, a Chinese Catholic is not allowed to perform
the ritual of ancestor worship. He is not allowed to do so even if he is in company with nonChristians. Such a ritual is
heathen in nature regardless of the circumstances.

Despite the above decisions, I have made it clear that other Chinese customs and traditions that can in no way be
interpreted as heathen in nature should be allowed to continue among Chinese converts. The way the Chinese
manage their households or govern their country should by no means be interfered with. As to exactly what customs
should or should not be allowed to continue, the papal legate in China will make the necessary decisions. In the
absence of the papal legate, the responsibility of making such decisions should rest with the head of the China
mission and the Bishop of China. In short, customs and traditions that are not contradictory to Roman Catholicism
will be allowed, while those that are clearly contradictory to it will not be tolerated under any circumstances.

From China in Transition, 15171911, Dan. J. Li, trans. (New York: Van Nostrand Reinhold Company, 1969), pp. 2224

From Decree of Kangxi (1721)
The Kangxi emperor was not happy with Clement's decree, and banned Christian missions in China.

Reading this proclamation, I have concluded that the Westerners are petty indeed. It is impossible to reason with
them because they do not understand larger issues as we understand them in China. There is not a single Westerner
versed in Chinese works, and their remarks are often incredible and ridiculous. To judge from this proclamation, their
religion is no different from other small, bigoted sects of Buddhism or Taoism. I have never seen a document which
contains so much nonsense. From now on, Westerners should not be allowed to preach in China, to avoid further
trouble.

From China in Transition, 15171911, Dan J. Li, trans. (New York: Van Nostrand Reinhold Company, 1969), p. 22.
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Denis Diderot, Supplement to Bougainville's Voyage (1772), Part 11

He was the father of a large family. On the arrival of the Europeans, he looked disdainfully at at
them, showing neither astonishment, fear, nor curiosity, They accosted him. He turned his back
on them and retired into his hut. His silence and his anxiety revealed his thoughts only too well.
He lamented within himself over the happy days of his country, now forever eclipsed. On the
departure of Bougainville, when the inhabitants rushed in a crowd to the beach, clinging to his
clothing, embracing his companions in their arms and weeping, the old man came forward with a
stern air and said:

"Weep, poor folk of Tahiti, weep! Would that this were the arrival and not the departure of these
ambitious and wicked men. One day you will know them better. One day they will return,
holding in one hand the piece of wood you see attached to this man's belt, and in the other the
blade which hangs from that man's side They will return to throw you into chains, to cut your
throats, or to subject you to their extravagance and vices. One day you will serve under them, as
corrupted, as vile, as loathsome as they are. I have but one consolation: My life is drawing to its
close, and I shall not live to see the calamity I foretell. O Tahitiens, my friends, there is one
method which might save you from your tragic future. But I would rather die than advise it. Let
them go their way and live."

Then, addressing Bougainville, he continued: "And you, chief of these brigands who obey you,
quickly take your vessel from our shore. We are innocent, we are happy; and you can only spoil
our happiness. We follow the pure instincts of nature; you have tried to efface its imprint from
our souls. Here all things belong to all men. You have preached to us some strange distinction
between 'mine' and 'thine'. Our daughters and our wives are common to us all. You have shared
this privilege with us, and you have lighted previosuly unknown passions in them. They have
lost their reason in your arms. You have become ferocious in theirs. They have come to hate
each other. You have slaughtered each other for them, and they have returned to us stained with
your blood.

"We are a free people; and now you have planted in our country the title deeds of our future
slavery. You are neither god nor demon. Who are you then to make slaves? Orou! You who
understands the language of these men, tell us all as you have told me, what they have written on
this metal blade: 'This country is ours.' This country is yours?! And why? Because you have set
foot there? If a Tahitien landed one day on your shores, and scratched on one of your rocks or on
the bark of one of your trees, 'This country belongs to the people of Tahiti,' what would you
think?

"You are the strongest! And what of that? When someone took one of those contemptible trifles
with which your vessel is filled, you cried out and were revenged. Yet at that moment you were
plotting in the depths of your heart the theft of a whole country. You are not a slave. You would
suffer death rather than become one, yet you would enslave us. Do you thnk the Tahitian does
not know how to defend his liberty and die? The Tahitian you want to seize like a wild animal is
your brother. You are both children of nature. What right do you have over him that he does not
have over you? When you came, did we rush upon you? Did we pillage your ship? Did we seize
you and expose you to the arrows of our enemies? Did we yoke you to our animals to toil in the



fields? No. We respected our likeness in you. Leave us to our ways. They are wiser and more
honorable than yours. We have no wish to barter what you call our ignorance for your useless
knowledge. We possess all that is necessary and good for us. Do we deserve contempt because
we have not known how to fabricate for ourselves superfluous wants? When we are hungry we
have enough to eat; when we are cold the means to clothe ourselves. You have enterd our huts.
What, in your opinion, is lacking? You may pursue for as long as you want what you call the
comforts of life; but allow sensible people to stop when by continuing their painful labor they
will gain but imaginary good. If thou persuadest us to cross the narrow limit of necessity, when
shall we stop working? What time will be left over for enjoying ourselves? We have reduced to
the smallest possible the sum of our annual and daily toil, because to us nothing seems better
than repose. Go back to your own country to trouble and torment yourself as much as you will.
Trouble us neither with your artificial needs, nor your imaginary virtues. Look at these men: how
straight, healthy, and robust they are! Look at these women: how straight, healthy, fresh and fair
they are. Take this bow. It is mine. Call one, two, three, or four of your friends to help you try to
bend it. I can bend it myself alone. I plough the earth. I climb the mountain. I pierce the forest. I
can run a league on the plain in less than an hour. Your young companions would be hard put to
follow me, and [ am more than ninety years old.

"Woe to this island! Woe to all Tahitians present and to all who will come after them from the
way you first visited us! We only know one illness to which all men, animals, and plants have
been condemned - old age; but you have brought us another; you have infected our blood.
Perhaps it will be necessary to exterminate our daughters, our wives, our children, those who
have approchaed your men, with our own hands.

"Our fields will be soaked with the foul blood which has passed from your veins into ours; or
else our children, condemned to nourish and perpetuate the evil youa have given to their fathers
and mothers, will transmit it for ever to their descendants. Villains! You will be guilty either of
the ravages of disease that will follow the fatal ambraces of your people, or of the murders which
we shall commit to stop the spread of the poson.

"You speak of crimes! Do you know any more enormous than your own? What is your
punishment for him who kills his neighbour? Death by sword. And what for the coward who
poisons him? Death by fire. Compare your crime to his, and tell us, poisoner of nations, what
punishment you deserve? A moment ago the young Tahitien maiden abandoned herself to the
transports and embraces of the Tahitien boy; she waited impatiently until her mother, authorized
by her having reached the age of marriage, raised her veil and bared her breast. She was proud to
excite the desires and to attract the amorous glances of unknown men, of relatives, of her
brother. Without dread and without shame, she accepted, between the dances, in our presence, in
the midst of a circule of innocent Tahitians, to the sound of flutes, the caresses of the one to
whom her young heart and the secret voice of her senses urged her. The idea of crime and the
peril of disease came with you. Our pleasures, once so sweet, are now accompanied by remorse
and terror. That man in black, next to you, who listens to me, has spoken to our boys. I know not
what he has said to our girls. But our boys hesitate; our girls blush. Plunge if you will into the
dark forest with the perverse partner of your pleasures, but allow the good and simple Tahitiens
to reproduce without shame, under the open sky, in the full light of day. What finer and more
noble sentiment could you find to replace the one we have breathed into them and which



animates their lives? They think that the moment to enrich the nation and the family with a new
citizen has arrived, and they glory in it. They eat to live and grow; they grow to multiply; they
find in that nothing vicious or shameful.

"Listen to the continuation of your crimes. You had scarcely appeared among our people when
they became thieves. You had scarcely landed on our soil when it reeked with blood. The
Tahitian who ran to meet you, who received you crying 'Taio! friend, friend,' you killed. And
why did you slay him? Because he had been seduced by the glitter of your little serpents’ eggs.
He gave you of his fruits: he offered you his wife and daughter; he ceded you his hut. Yet you
killed him for a handful of beads which he had taken without asking. And the people? At the
sound of your deadly firearms, terror scized them and they fled to the mountains. But be assured
that they would not have waited long to descend again, that you would all have perished, but for
me. Ah! why did I calm them, why did I hold them back, why do I restrain them even now? I do
not know; for you deserve no pity; for you have a ferocious soul which has never felt it. You
have wandered, you and yours, everywhere on our island. You have been respected; you have
enjoyed everything; you have found neither barrier nor refusal in your way; you have been
invited in, you have sat, and all the abundance of our country was laid out before you. When you
desired young girls, their mothers presented them all to you, except those who had not yet had
the priviledge of unveiling their faces and breasts. You have possessed the tender victim of the
duties of hospitality; flowers and leaves were heaped up for you and her; musicians sounded
their instruments; nothing has spoiled the sweetness, nor hindered the freedom of her caresses or
yours. They have sung the hymn exorting you to be a man, and our child to be a woman, a
woman yielding and voluptuous. There was dancing round your bed, and it was when you came
from the arms of this woman, after feeling on her breast the sweetest rapture, that you killed her
brother, friend, or father.

"You have done worse still. Look over there - Do you see that enclosure bristling with arms?
These arms which had menaced only your enemies are now turned against our own children. See
the wretched companions of our pleasures. See their sadness, the grief of their fathers and the
despair of their mothers. They are condemned to die, either by our hands or by the diseases you
have given them.

"Away now, unless your cruel eyes revel in the spectacle of death. Go now, go; and may the
guilty seas which spared you on your voyage here absolve themselves and avenge us, by
engulfing you before your return.

"And you, oh people of Tahiti! Return to your huts, all of you, and let these unworthy strangers
as they leave hear only the roar of the wave and see only the foam of its fury whitening a
deserted shore."

He had scarcely finished before the crowd of people had disappeared. A vast silence reigned over
all the island, and only the shrill whistling of the wind and the dull sound of the breakers along
the shore could be heard. One might have thought that air and the sea, conscious of the voice of
an old man, were moved to obey him.



