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Jefferson's Letter to the Danbury Baptists
The Final Letter, as Sent

To messers. Nehemiah Dodge, Ephraim Robbins, & Stephen S. Nelson, a committee of the
Danbury Baptist association in the state of Connecticut.

Gentlemen

The affectionate sentiments of esteem and approbation which you are so good as to express
towards me, on behalf of the Danbury Baptist association, give me the highest satisfaction. my
duties dictate a faithful and zealous pursuit of the interests of my constituents, & in proportion as
they are persuaded of my fidelity to those duties, the discharge of them becomes more and more
pleasing.

Believing with you that religion is a matter which lies solely between Man & his God, that he
owes account to none other for his faith or his worship, that the legitimate powers of government
reach actions only, & not opinions, I contemplate with sovereign reverence that act of the whole
American people which declared that their legislature should "make no law respecting an
establishment of religion, or prohibiting the free exercise thereof," thus building a wall of
separation between Church & State. Adhering to this expression of the supreme will of the nation
in behalf of the rights of conscience, I shall see with sincere satisfaction the progress of those
sentiments which tend to restore to man all his natural rights, convinced he has no natural ri ght in
opposition to his social duties.

[ reciprocate your kind prayers for the protection & blessing of the common father and creator of
man, and tender you for yourselves & your religious association, assurances of my high respect
& esteem.

Th Jefferson
Jan. 1. 1802.



Constitution of the Commonwealth of Massachusetts

PREAMBLE.

The end of the institution, maintenance, and administration of government, is to secure the existence of the body
politic, to protect it, and to furnish the individuals who compose it with the power of enjoying in safety and tranquility
their natural rights, and the blessings of life: and whenever these great objects are not obtained, the people have a
right to alter the government, and to take measures necessary for their safety, prosperity and happiness.

The body politic is formed by a voluntary association of individuals: it is a social compact, by which the whole people
covenants with each citizen, and each citizen with the whole people, that all shall be governed by certain laws for the
common good. Itis the duty of the people, therefore, in framing a constitution of government, to provide for an
equitable mode of making laws, as well as for an impartial interpretation, and a faithful execution of them; that every
man may, at all times, find his security in them.

We, therefore, the people of Massachusetts, acknowledging, with grateful hearts, the goodness of the great
Legislator of the universe, in affording us, in the course of His providence, an opportunity, deliberately and peaceably,
without fraud, violence or surprise, of entering into an original, explicit, and solemn compact with each other; and of
forming a new constitution of civil government, for ourselves and posterity; and devoutly imploring His direction in so
interesting a design, do agree upon, ordain and establish the following Declaration of Rights, and Frame of
Government, as the CONSTITUTION OF THE COMMONWEALTH OF MASSACHUSETTS.

PART THE FIRST
A Declaration of the Rights of the Inhabitants of the Commonwealth of Massachusetts

Article 1. All men are born free and equal, and have certain natural, essential, and unalienable rights; among which
may be reckoned the right of enjoying and defending their lives and liberties; that of acquiring, possessing, and
protecting property; in fine, that of seeking and obtaining their safety and happiness. [Annulled by Amendments, Art.
CVl]

Article II. It is the right as well as the duty of all men in society, publicly, and at stated seasons to worship the
Supreme Being, the great Creator and Preserver of the universe. And no subject shall be hurt, molested, or
restrained, in his person, liberty, or estate, for worshipping God in the manner and season most agreeable to the
dictates of his own conscience; or for his religious profession or sentiments; provided he doth not disturb the public
peace, or obstruct others in their religious worship. [See Amendments, Arts. XLVI and XLVII1]

Article Ill. [As the happiness of a people, and the good order and preservation of civil government, essentially depend
upon piety, religion and morality; and as these cannot be generally diffused through a community, but by the
institution of the public worship of God, and of public instructions in piety, religion and morality: Therefore, to promote
their happiness and to secure the good order and preservation of their government, the people of this commonwealth
have a right to invest their legislature with power to authorize and require, and the legislature shall, from time to time,
authorize and require, the several towns, parishes, precincts, and other bodies politic, or religious societies, to make
suitable provision, at their own expense, for the institution of the public worship of God, and for the support and
maintenance of public Protestant teachers of piety, religion and morality, in all cases where such provision shall not
be made voluntarily.

And the people of this commonwealth have also a right to, and do, invest their legislature with authority to enjoin upon
all the subjects an attendance upon the instructions of the public teachers aforesaid, at stated times and seasons, if
there be any on whose instructions they can conscientiously and conveniently attend.



Provided, notwithstanding, that the several towns, parishes, precincts, and other bodies politic, or religious societies,
shall, at all times, have the exclusive right of electing their public teachers, and of contracting with them for their
support and maintenance.

And all moneys paid by the subject to the support of public worship, and of the public teachers aforesaid, shall, if he
require it, be uniformly applied to the support of the public teacher or teachers of his own religious sect or
denomination, provided there be any on whose instructions he attends; otherwise it may be paid towards the support
of the teacher or teachers of the parish or precinct in which the said moneys are raised.

Any every denomination of Christians, demeaning themselves peaceably, and as good subjects of the
commonwealth, shall be equally under the protection of the law: and no subordination of any one sect or
denomination to another shall ever be established by law.] [Art. XI of the Amendments substituted for this].

Article IV. The people of this commonwealth have the sole and exclusive right of governing themselves, as a free,
sovereign, and independent state; and do, and forever hereafter shall, exercise and enjoy every power, jurisdiction,
and right, which is not, or may not hereafter, be by them expressly delegated to the United States of America in
Congress assembled.

Article V. All power residing originally in the people, and being derived from them, the several magistrates and
officers of government, vested with authority, whether legislative, executive, or judicial, are their substitutes and
agents, and are at all times accountable to them.

Article VI. No man, nor corporation, or association of men, have any other title to obtain advantages, or particular and
exclusive privileges, distinct from those of the community, than what arises from the consideration of services
rendered to the public; and this title being in nature neither hereditary, nor transmissible to children, or descendants,
or relations by blood, the idea of a man born a magistrate, lawgiver, or judge, is absurd and unnatural.

Article VII. Government is instituted for the common good; for the protection, safety, prosperity and happiness of the
people; and not for the profit, honor, or private interest of any one man, family, or class of men: Therefore the people
alone have an incontestable, unalienable, and indefeasible right to institute government; and to reform, alter, or totally
change the same, when their protection, safety, prosperity and happiness require it.

Article VIII. In order to prevent those, who are vested with authority, from becoming oppressors, the people have a
right, at such periods and in such manner as they shall establish by their frame of government, to cause their public
officers to return to private life; and to fill up vacant places by certain and regular elections and appointments.

Article IX. All elections ought to be free; and all the inhabitants of this commonwealth, having such qualifications as
they shall establish by their frame of government, have an equal right to elect officers, and to be elected, for public
employments. [See Amendments, Arts. XLV and XLVIII, The Initiative, sec. 2.] [For compulsory voting, see
Amendments, Art. LXL.] [For use of voting machines at elections, see Amendments, Art. XXXVIll.] [For absent voting,
see Amendments, Art. LXXVI.]

Article X. Each individual of the society has a right to be protected by it in the enjoyment of his life, liberty and
property, according to standing laws. He is obliged, consequently, to contribute his share to the expense of this
protection; to give his personal service, or an equivalent, when necessary: but no part of the property of any individual
can, with justice, be taken from him, or applied to public uses, without his own consent, or that of the representative
body of the people. In fine, the people of this commonwealth are not controllable by any other laws than those to
which their constitutional representative body have given their consent. And whenever the public exigencies require
that the property of any individual should be appropriated to public uses, he shall receive a reasonable compensation
therefor. [See Amendments, Arts. XXXIX, XLIII, XLVII, XLVIII, The Initiative, Ii, sec. 2, XLIX, L, LI and XCVIl.]
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Article XI. Every subject of the commonwealth ought to find a certain remedy, by having recourse to the laws, for all
injuries or wrongs which he may receive in his person, property, or character. He ought to obtain right and justice
freely, and without being obliged to purchase it; completely, and without any denial; promptly, and without delay;
conformably to the laws.

Article XII. No subject shall be held to answer for any crimes or offence, until the same is fully and plainly,
substantially and formally, described to him; or be compelled to accuse, or furnish evidence against himself. And
every subject shall have a right to produce all proofs, that may be favorable to him; to meet the witnesses against him
face to face, and to be fully heard in his defense by himself, or his council at his election. And no subject shall be
arrested, imprisoned, despoiled, or deprived of his property, immunities, or privileges, put out of the protection of the
law, exiled, or deprived of his life, liberty, or estate, but by the judgment of his peers, or the law of the land.

And the legislature shall not make any law, that shall subject any person to a capital or infamous punishment,
excepting for the government of the army and navy, without trial by jury. [See Amendments, Art. XLVIII, The Initiative,
I, sec. 2.]

Article XIlI. In criminal prosecutions, the verification of facts in the vicinity where they happen, is one of the greatest
securities of the life, liberty, and property of the citizen.

Article XIV. Every subject has a right to be secure from all unreasonable searches, and seizures, of his person, his
houses, his papers, and all his possessions. All warrants, therefore, are contrary to this right, if the cause or
foundation of them be not previously supported by oath or affirmation; and if the order in the warrant to a civil officer,
to make search in suspected places, or to arrest one or more suspected persons, or to seize their property, be not
accompanied with a special designation of the persons or objects of search, arrest, or seizure: and no warrant ought
to be issued but in cases, and with the formalities prescribed by the laws. [See Amendments, Art. XLVIII, The
Initiative, ll, sec. 2].

Article XV. In all controversies concerning property, and in all suits between two or more persons, except in cases in
which it has heretofore been otherways used and practiced, the parties have a right to a trial by jury; and this method
of procedure shall be held sacred, unless, in causes arising on the high seas, and such as relate to mariners' wages,
the legislature shall hereafter find it necessary to alter it. [See Amendments, Art. XLVIII, The Initiative, Il, sec. 2].

Article XVI. [The liberty of the press is essential to the security of freedom in a state: it ought not, therefore, to be
restrained in this commonwealth.] [See Amendments, Art. XL.VIII, The Initiative, Il, sec. 2.] {[Annulled and superseded
by Amendments, Art. LXXVII.

Article XVII. The people have a right to keep and to bear arms for the common defence. And as, in time of peace,
armies are dangerous to liberty, they ought not to be maintained without the consent of the legislature; and the
military power shall always be held in an exact subordination to the civil authority, and be governed by it.

Article XVIIt. A frequent recurrence to the fundamental principles of the constitution, and a constant adherence to
those of piety, justice, moderation, temperance, industry, and frugality, are absolutely necessary to preserve the
advantages of liberty, and to maintain a free government. The people ought, consequently, to have a particular
attention to all those principles, in the choice of their officers and representatives: and they have a right to require of
their lawgivers and magistrates, an exact and constant observance of them, in the formation and execution of the
laws necessary for the good administration of the commonwealth.

Article XIX. The people have a right, in an orderly and peaceable manner, to assemble to consult upon the common
good; give instructions to their representatives, and to request of the legislative body, by the way of addresses,
petitions, or remonstrances, redress of the wrongs done them, and of the grievances they suffer. [See Amendments,
Art. XLVIII, The Initiative, Il, sec. 2.]
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Article XX. The power of suspending the laws, or the execution of the laws, ought never to be exercised but by the
legislature, or by authority derived from it, to be exercised in such particular cases only as the legislature shall
expressly provide for. [See Amendments, Arts. XLVIII, |, Definition and LXXXIX.]

Article XXI. The freedom of deliberation, speech and debate, in either house of the legislature, is so essential to the
rights of the people, that it cannot be the foundation of any accusation or prosecution, action or complaint, in any
other court or place whatsoever. [See Amendments, Art. XLVIII, The Initiative, Ii, sec. 2.]

Article XXIl. The legislature ought frequently to assemble for the redress of grievances, for correcting, strengthening
and confirming the laws, and for making new laws, as the common good may require.

Article XXIII. No subsidy, charge, tax, impost, or duties, ought to be established, fixed, laid, or levied, under any
pretext whatsoever, without the consent of the people or their representatives in the legislature.

Article XXIV. Laws made to punish for actions done before the existence of such faws, and which have not been
declared crimes by preceding laws, are unjust, oppressive, and inconsistent with the fundamental principles of a free
government.

Article XXV. No subject ought, in any case, or in any time, to be declared guilty of treason or felony by the legislature.

Article XXVI. No magistrate or court of law, shall demand excessive bail or sureties, impose excessive fines, or inflict
cruel or unusual punishments. [See Amendments, Art. XLVIII, The Initiative, Il, sec. 2, and CXVL.]

Article XXVII. In time of peace, no soldier ought to be quartered in any house without the consent of the owner; and in
time of war, such quarters ought not to be made but by the civil magistrate, in a manner ordained by the legislature.

Article XVIII. No person can in any case be subject to law-martial, or to any penalties or pains, by virtue of that law,
except those employed in the army or navy, and except the militia in actual service, but by authority of the legislature,
[See Amendments, Art. XLVIII, The Initiative, II, sec. 2.]

Article XXIX. It is essential to the preservation of the rights of every individual, his life, liberty, property, and character,
that there be an impatrtial interpretation of the laws, and administration of justice. It is the right of every citizen to be
tried by judges as free, impartial and independent as the lot of humanity will admit. t is, therefore, not only the best
policy, but for the security of the rights of the people, and of every citizen, that the judges of the supreme judicial court
should hold their offices as long as they behave themselves well; and that they should have honorable salaries
ascertained and established by standing laws. [See Amendments, Arts. XLVIlI, The Initiative, II, sec. 2, and The
Referendum, lll, sec. 2, LXVIHI and XCVIII]

Article XXX. In the government of this commonwealth, the legislative department shall never exercise the executive
and judicial powers, or either of them: the executive shall never exercise the legislative and judicial powers, or either
of them: the judicial shall never exercise the legislative and executive powers, or either of them: to the end it may be
a government of laws and not of men.
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The Civil Constitution of the Clergy,
July 12, 1790

J.H. Robinson, ed.,
Readings in European History 2 vols.
(Boston: Ginn, 1906), 2: 423-427

Hanover Historical Texts Project
Scanned by Brooke Harris, October 1996.
Proofread by Angela Rubenstein, February 1997.
Proofread and pages added by Jonathan Perry, March 2001.

Robinson's Note: The reorganization of the Church which followed upon the confiscation of its
vast possessions is an excellent illustration of the spirit of the National Assembly The demand for
complete uniformity and simplification is especially pronounced in the reform of this most
venerable institution of France, the anomalies and intricacies of which were hallowed not only
by age but by religious reverence. The chief articles are given below, and indicate how
completely the Assembly desired to bring the Church under rules similar to those which they
were drawing up for the state.

The National Assembly, after having heard the report of the ecclesiastical committee, has
decreed and do decree the following as constitutional articles:

Title I

ARTICLE I. Each department shall form a single diocese, and each diocese shall have the same
extent and the same limits as the department.

II. The seat of the bishoprics of the eighty-three departments of the kingdom shall be established
as follows: that of the department of the Lower Seine at Rouen; that of the department of
Calvados at Bayeux.

All other bishoprics in the eighty-three departments of the kingdom, which are not included by
name in the present article, are, and forever shall be, abolished.

The kingdom shall be divided into ten metropolitan districts of which the sees shall be situated at
Rouen, Rheims, Besancon, Rennes, Paris, Bourges, Bordeaux, Toulouse, Aix, and Lyons. These
archbishoprics shall have the following denominations : that of Rouen shall be called the
Archbishopric of the Coast of the Channel.



IV. No church or parish of France nor any French citizen may acknowledge upon any occasion,
or upon any pretext whatsoever, the authority of an ordinary bishop or of an archbishop whose
see shall be under the supremacy of a foreign power, nor that of his representatives residing in
France or elsewhere; without prejudice, however, to the unity of the faith and the intercourse
which shall be maintained with the visible head of the universal Church, as hereafter provided.

VI. A new arrangement and division of all the parishes of the kingdom shall be undertaken
immediately in concert with the bishop and the district administration.

XX. All titles and offices other than those mentioned in the present constitution, dignities,
canonries, prebends, half prebends, chapels, chaplainships, both in cathedral and col legiate
churches, all regular and secular chapters for either sex, abbacies and priorships, both regular and
in commendam, for either sex, as well as all other benefices and prestimonies in general, of
whatever kind or denomination, are from the day of this decree extinguished and abolished and
shall never be reestablished in any form.

Title IT

ARTICLE I. Beginning with the day of publication of the present decree, there shall be but one
mode of choosing bishops and parish priests, namely that of election.

IT. All elections shall be by ballot and shall be decided by the absolute majority of the votes.

[II. The election of bishops shall take place according to the forms and by the electoral body
designated in the decree of December 22, 1789, for the election of members of the departmental
assembly.

VL. The election of a bishop can only take place or be undertaken upon Sunday, in the principal
church of the chief town of the department, at the close of the parish mass, at which all the
electors are required to be present.

VIL In order to be eligible to a bishopric, one must have fulfilled for fifteen years at least the
duties of the church ministry in the diocese, as a parish priest, officiating minister, or curate, or
as superior, or as directing vicar of the seminary.

XIX. The new bishop may not apply to the pope for any form of confirmation, but shall write to
him, as to the visible head of the universal Church, as a testimony to the unity of faith and
communion maintained with him.

XXI. Before the ceremony of consecration begins, the bishop elect shall take a solemn oath, in
the presence of the municipal officers, of the people, and of the clergy, to guard with care the
faithful of his diocese who are confided to him, to be loyal to the nation, the law, and the king,
and to support with all his power the constitution decreed by the National Assembly and
accepted by the king.
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XXV. The election of the parish priests shall take place according to the forms and by the
electors designated in the decree of December 22, 1789, for the election of members of the
administrative assembly of the district.

XTI. Bishoprics and cures shall be looked upon as vacant until those elected to fill them shall have
taken the oath above mentioned.

Title 111
I

ARTICLE 1. The ministers of religion, performing as they do the first and most important
functions of society and forced to live continuously in the place where they discharge the offices
to which they have been called by the confidence of the people, shall be supported by the nation.

IT. Every bishop, priest, and officiating clergyman in a chapel of ease shall be furnished with a
suitable dwelling, on condition, however, that the occupant shall make all the necessary current
repairs. This shall not affect at present, in any way, those parishes where the priest now receives
a money equivalent instead of his dwelling. The departments shall, moreover, have cognizance
of suits arising in this connection, brought by the parishes and by the priests. Salaries shall be
assigned to each, as indicated below.

III. The bishop of Paris shall receive fifty thousand livres; the bishops of the cities having a
population of fifty thousand (p. 426) or more, twenty thousand livres ; other bishops, twelve
thousand livres.

V. The salaries of the parish priests shall be as follows : in Paris, six thousand livres; in cities
having a population of fifty thousand or over, four thousand livres; in those having a population
of less than fifty thousand and more than ten thousand, three thousand livres; in cities and towns
of which the population is below ten thousand and more than three thousand, twenty-four
hundred livres.

In all other cities, towns, and villages where the parish shall have a population between three
thousand and twenty-five hundred, two thousand livres; in those between twenty-five hundred
and two thousand, eighteen hundred livres; in those having a population of less than two
thousand, and more than one thousand, the salary shall be fifteen hundred livres; in those having
one thousand inhabitants and under, twelve hundred livres.

VII. The salaries in money of the ministers of religion shall be paid every three months, in
advance, by the treasurer of the district.

XII. In view of the salary which is assured to them by the present constitution, the bishops,
parish priests, and curates shall perform the episcopal and priestly functions gratis.

Title IV
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ARTICLE 1. The law requiring the residence of ecclesiastics in the districts under their charge
shall be strictly observed. All vested with an ecclesiastical office or function shall be subject to
this, without distinction or exception.

II. No bishop shall absent himself from his diocese more than two weeks consecutively during
the year, except in case of real necessity and with the consent of the directory of the department
in which his see is situated.

[II. In the same manner, the parish priests and the curates may not absent themselves from the
place of their duties beyond the term fixed above, except for weighty reasons, and even in such
cases the priests must obtain the permission both of their bishop and of the directory of their
district, and the curates that of the parish priest.

VI. Bishops, parish priests, and curates may, as active citizens, be present at the primary and
clectoral assemblies; they may be chosen electors, or as deputies to the legislative body, or as
members of the general council of the communes or of the administrative councils of their
districts or departments.
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St. Just,
Republican Institutes

J.H.Robinson, ed.
Readings in European History 2 vols.
(Boston: Ginn, 1906), 2: 451-454
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Scanned by Brooke Harris, October 1996.
Proofread and pages added by Jonathan Perry, March 2001.

Robinson's Note: Among the terrorists none was more ardent and indefatigable than Saint-Just,
a young fanatic of unimpeachable probity, who, as a member of the Committee of Public Safety
and as agent of the Convention in the provinces, urged on the war against all the enemies of the
Revolution, whether within or without France. He was a firm friend and admirer of Robespierre
and suffered death with him on the 10th Thermidor (July 28, 1794). He left behind him some
unpublished notes on republican institutions written during his last months, when he foresaw
that, among so many opponents of his exalted ideas, he was likely to lose his life. The few
selections which are given below serve to show how Saint-Just, Robespierre, and their
sympathizers proposed to elaborate and to carry out, at the cost of no matter how much
bloodshed, the ideas of Rousseau, whose ardent disciples they were.

[Page 452] I challenge you to establish liberty so long as it remains possible to arouse the
unfortunate classes against the new order of things, and [ defy you to do away with poverty
altogether unless each one has his own land. . . . Where you find large landowners you find many
poor people. Nothing can be done in a country where agriculture is carried on on a large scale.
Man was not made for the workshop, the hospital, or the poorhouse. All that is horrible. Men
must live in independence, each with his own wife and his robust and healthy children. We must
have neither rich nor poor.

The poor man is superior to government and the powers of the world; he should address them as
a master. We must have a system which puts all these principles in practice and assures comfort
to the entire people. Opulence is a crime : it consists in supporting fewer children, whether
one€ps own or adopted, than one has thousands of francs of income. . . Children shall belong to
their mother, provided she has suckled them herself, until they are five years old ; after that they
shall belong to the republic until death. The mother who does not suckle her children ceases to be
a mother in the eyes of the country. Child and citizen belong to the country, and a common
instruction is essential. Children shall be brought up in the love of silence and scorn for fine
talkers. They shall be trained in laconic speech. Games shall be prohibited in which they
declaim, and they shall be habituated to simple truth.
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The boys shall be educated, from the age of five to sixteen, by the country; from five to ten they
shall learn to read, write, and swim. No one shall strike or caress a child. They shall be taught
what is good and left to nature. He who strikes a child shall be banished. The children shall eat
together and shall live on roots, fruit, vegetables, milk, cheese, bread, and water. The teachers of
children from [Page 453] five to ten years old shall not be less than sixty years of age. . . . The
education of children from ten to sixteen shall be military and agricultural.

Every man twenty-one years of age shall publicly state in the temples who are his friends. This
declaration shall be renewed each year during the month Ventose. If a man deserts his friend, he
is bound to explain his motives before the people in the temples; if he refuses, he shall be
banished. Friends shall not put their contracts into writing, nor shall they oppose one another at
law. [f a man commits a crime, his friends shall be banished. Friends shall dig the grave of a
deceased friend and prepare for the obsequies, and with the children of the deceased they shall
scatter flowers on the grave. He who says that he does not believe in friendship, or who has no
friends, shall be banned of ingratitude shall be banished. A man convicted of ingratitude shall be
banished.

The French people recognize the existence of the Supreme Being and the immortality of the soul.
The first day of every month is consecrated to the Eternal. Incense shall burn day and night in the
temples and shall be tended in turn for twenty-four hours by the men who have reached the age
of sixty. The temples shall never be closed. The French people devote their fortunes and their
children to the Eternal. The immortal souls of all those who have died for the fatherland, who
have been good citizens, who have cherished their father and mother and never abandoned them,
are in the bosom of the Eternal.

The first day of the month Germinal the republic shall celebrate the festival of the Divinity, of
Nature, and of the People; the first day of the month Floreal, the festival of the Divinity, of love,
and of husband and wife, etc.[1]

[Page 454] Every year on the first day of Floreal the people of each commune shall select, from
among the inhabitants of the commune, and in the temple, a young man rich and virtuous and
without deformity, at least twenty-one years of age and not over thirty, who shall in turn select
and marry a poor maiden, in everlasting memory of human equality.

Footnotes

[1] Robespierre, in a remarkable report made to the Convention, May 7, 1794, on the relations of
religious ideas to republican principles, exhibits the same confidence in festivals. Among the
sentiments which he would celebrate are liberty, equality, glory, immortality, frugality,
disinterestedness, stoicism, old age, and misfortune (Histoire Parlementaire, Vol. XXXII, pp. 353
sqq.). See also another similar report submitted on February 5, 1794 (Histoire Parlementaire,
Vol. XXXI, pp. 268 sqq.). Compare in this connection an address of Billaud-Varennes on the
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theory of democratic government (Histoire Parlementaire, Vol. XXXII, pp. 335 sqq.) and Fabre
d'Eglantine's report on the new calendar (Histoire Parlementaire, Vol. XXXI, pp. 415 sqq.).
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What Is Enlightenment?

Immanuel Kant ,

Enlightenment is man's emergence from his self-imposed nonage. Nonage is the inability to use
one's own understanding without another's guidance. This nonage is self-imposed if its cause lies
not in lack of understanding but in indecision and lack of courage to use one's own mind without
another's guidance. Dare to know! (Sapere aude.) "Have the courage to use your own
understanding," is therefore the motto of the enlightenment.

Laziness and cowardice are the reasons why such a large part of mankind gladly remain minors
all their lives, long after nature has freed them from external guidance. They are the reasons why
it is so easy for others to set themselves up as guardians. It is so comfortable to be a minor. If [
have a book that thinks for me, a pastor who acts as my conscience, a physician who prescribes
my diet, and so on--then I have no need to exert myself. [ have no need to think, if only I can
pay; others will take care of that disagreeable business for me. Those guardians who have kindly
taken supervision upon themselves see to it that the overwhelming majority of mankind--among
them the entire fair sex--should consider the step to maturity, not only as hard, but as extremely
dangerous. First, these guardians make their domestic cattle stupid and carefully prevent the
docile creatures from taking a single step without the leading-strings to which they have fastened
them. Then they show them the danger that would threaten them if they should try to walk by
themselves. Now this danger is really not very great; after stumbling a few times they would, at
last, learn to walk. However, examples of such failures intimidate and generally discourage all
further attempts.

Thus it is very difficult for the individual to work himself out of the nonage which has become
almost second nature to him. He has even grown to like it, and is at first really incapable of using
his own understanding because he has never been permitted to try it. Dogmas and formulas,
these mechanical tools designed for reasonable use--or rather abuse--of his natural gifts, are the
fetters of an everlasting nonage. The man who casts them off would make an uncertain leap over
the narrowest ditch, because he is not used to such free movement. That is why there are only a
few men who walk firmly, and who have emerged from nonage by cultivating their own minds.

It is more nearly possible, however, for the public to enlighten itself; indeed, if it is only given
freedom, enlightenment is almost inevitable. There will always be a few independent thinkers,
even among the self-appointed guardians of the multitude. Once such men have thrown off the
yoke of nonage, they will spread about them the spirit of a reasonable appreciation of man's
value and of his duty to think for himself. It is especially to be noted that the public which was
earlier brought under the yoke by these men afterwards forces these very guardians to remain in
submission, if it is so incited by some of its guardians who are themselves incapable of any
enlightenment. That shows how pernicious it is to implant prejudices: they will eventually
revenge themselves upon their authors or their authors' descendants. Therefore, a public can
achieve enlightenment only slowly. A revolution may bring about the end of a personal
despotism or of avaricious tyrannical oppression, but never a true reform of modes of thought.
New prejudices will serve, in place of the old, as guide lines for the unthinking multitude.
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This enlightenment requires nothing but freedom--and the most innocent of all that may be called
"freedom": freedom to make public use of one's reason in all matters. Now I hear the cry from all
sides: "Do not argue!" The officer says: "Do not argue--drill!" The tax collector: "Do not argue--
pay!" The pastor: "Do not argue--believe!" Only one ruler in the world says: "Argue as much as
you please, but obey!" We find restrictions on freedom everywhere. But which restriction is
harmful to enlightenment? Which restriction is innocent, and which advances enlightenment? I
reply: the public use of one's reason must be free at all times, and this alone can bring
enlightenment to mankind.

On the other hand, the private use of reason may frequently be narrowly restricted without
especially hindering the progress of enlightenment. By "public use of one's reason" I mean that
use which a man, as scholar, makes of it before the reading public. I call "private use" that use
which a man makes of his reason in a civic post that has been entrusted to him. In some affairs
affecting the interest of the community a certain [governmental] mechanism is necessary in
which some members of the community remain passive. This creates an artificial unanimity
which will serve the fulfillment of public objectives, or at least keep these objectives from being
destroyed. Here arguing is not permitted: one must obey. Insofar as a part of this machine
considers himself at the same time a member of a universal community--a world society of
citizens--(let us say that he thinks of himself as a scholar rationally addressing his public through
his writings) he may indeed argue, and the affairs with which he is associated in part as a passive
member will not suffer. Thus it would be very unfortunate if an officer on duty and under orders
from his superiors should want to criticize the appropriateness or utility of his orders. He must
obey. But as a scholar he could not rightfully be prevented from taking notice of the mistakes in
the military service and from submitting his views to his public for its judgment. The citizen
cannot refuse to pay the taxes levied upon him; indeed, impertinent censure of such taxes could
be punished as a scandal that might cause general disobedience. Nevertheless, this man does not
violate the duties of a citizen if, as a scholar, he publicly expresses his objections to the
impropriety or possible injustice of such levies. A pastor, too, is bound to preach to his
congregation in accord with the doctrines of the church which he serves, for he was ordained on
that condition. But as a scholar he has full freedom, indeed the obligation, to communicate to his
public all his carefully examined and constructive thoughts concerning errors in that doctrine and
his proposals concerning improvement of religious dogma and church institutions. This is
nothing that could burden his conscience. For what he teaches in pursuance of his office as
representative of the church, he represents as something which he is not free to teach as he sees
it. He speaks as one who is employed to speak in the name and under the orders of another. He
will say: "Our church teaches this or that; these are the proofs which it employs." Thus he will
benefit his congregation as much as possible by presenting doctrines to which he may not
subscribe with full conviction. He can commit himself to teach them because it is not completely
impossible that they may contain hidden truth. In any event, he has found nothing in the
doctrines that contradicts the heart of religion. For if he believed that such contradictions existed
he would not be able to administer his office with a clear conscience. He would have to resign it.
Therefore the use which a scholar makes of his reason before the congregation that employs him
is only a private use, for no matter how sizable, this is only a domestic audience. In view of this
he, as preacher, is not free and ought not to be free, since he is carrying out the orders of others.
On the other hand, as the scholar who speaks to his own public (the world) through his writings,
the minister in the public use of his reason enjoys unlimited freedom to use his own reason and
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to speak for himself. That the spiritual guardians of the people should themselves be treated as
minors is an absurdity which would result in perpetuating absurdities.

But should a society of ministers, say a Church Council, . . . have the right to commit itself by
oath to a certain unalterable doctrine, in order to secure perpetual guardianship over all its
members and through them over the people? I say that this is quite impossible. Such a contract,
concluded to keep all further enlightenment from humanity, is simply null and void even if it
should be confirmed by the sovereign power, by parliaments, and the most solemn treaties. An
epoch cannot conclude a pact that will commit succeeding ages, prevent them from increasing
their significant insights, purging themselves of errors, and generally progressing in
enlightenment. That would be a crime against human nature whose proper destiny lies precisely
in such progress. Therefore, succeeding ages are fully entitled to repudiate such decisions as
unauthorized and outrageous. The touchstone of all those decisions that may be made into law
for a people lies in this question: Could a people impose such a law upon itself? Now it might be
possible to introduce a certain order for a definite short period of time in expectation of better
order. But, while this provisional order continues, each citizen (above all, each pastor acting as a
scholar) should be left free to publish his criticisms of the faults of existing institutions. This
should continue until public understanding of these matters has gone so far that, by uniting the
voices of many (although not necessarily all) scholars, reform proposals could be brought before
the sovereign to protect those congregations which had decided according to their best lights
upon an altered religious order, without, however, hindering those who want to remain true to the
old institutions. But to agree to a perpetual religious constitution which is not publicly
questioned by anyone would be, as it were, to annihilate a period of time in the progress of man's
improvement. This must be absolutely forbidden.

A man may postpone his own enlightenment, but only for a limited period of time. And to give
up enlightenment altogether, either for oneself or one's descendants, is to violate and to trample
upon the sacred rights of man. What a people may not decide for itself may even less be decided
for it by a monarch, for his reputation as a ruler consists precisely in the way in which he unites
the will of the whole people within his own. If he only sees to it that all true or supposed
[religious] improvement remains in step with the civic order, he can for the rest leave his
subjects alone to do what they find necessary for the salvation of their souls. Salvation is none of
his business; it is his business to prevent one man from forcibly keeping another from
determining and promoting his salvation to the best of his ability. Indeed, it would be prejudicial
to his majesty if he meddled in these matters and supervised the writings in which his subjects
seek to bring their [religious] views into the open, even when he does this from his own highest
insight, because then he exposes himself to the reproach: Caesar non est supra grammaticos. 2 It
is worse when he debases his sovereign power so far as to support the spiritual despotism of a
few tyrants in his state over the rest of his subjects.

When we ask, Are we now living in an enlightened age? the answer is, No, but we live in an age
of enlightenment. As matters now stand it is still far from true that men are already capable of
using their own reason in religious matters confidently and correctly without external guidance.
Still, we have some obvious indications that the field of working toward the goal [of religious
truth] is now opened. What is more, the hindrances against general enlightenment or the
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emergence from self-imposed nonage are gradually diminishing. In this respect this is the age of
the enlightenment and the century of Frederick [the Great].

A prince ought not to deem it beneath his dignity to state that he considers it his duty not to
dictate anything to his subjects in religious matters, but to leave them complete freedom. If he
repudiates the arrogant word "tolerant", he is himself enlightened; he deserves to be praised by a
grateful world and posterity as that man who was the first to liberate mankind from dependence,
at least on the government, and let everybody use his own reason in matters of conscience. Under
his reign, honorable pastors, acting as scholars and regardless of the duties of their office, can
freely and openly publish their ideas to the world for inspection, although they deviate here and
there from accepted doctrine. This is even more true of every person not restrained by any oath
of office. This spirit of freedom is spreading beyond the boundaries [of Prussia] even where it
has to struggle against the external hindrances established by a government that fails to grasp its
true interest. [Frederick's Prussia] is a shining example that freedom need not cause the least
worry concerning public order or the unity of the community. When one does not deliberately
attempt to keep men in barbarism, they will gradually work out of that condition by themselves.

[ have emphasized the main point of the enlightenment--man's emergence from his self-imposed
nonage--primarily in religious matters, because our rulers have no interest in playing the
guardian to their subjects in the arts and sciences. Above all, nonage in religion is not only the
most harmful but the most dishonorable. But the disposition of a sovereign ruler who favors
freedom in the arts and sciences goes even further: he knows that there is no danger in permitting
his subjects to make public use of their reason and to publish their ideas concerning a better
constitution, as well as candid criticism of existing basic laws. We already have a striking
example [of such freedom], and no monarch can match the one whom we venerate.

But only the man who is himself enlightened, who is not afraid of shadows, and who commands
at the same time a well disciplined and numerous army as guarantor of public peace--only he can
say what [the sovereign of] a free state cannot dare to say: "Argue as much as you like, and about
what you like, but obey!" Thus we observe here as elsewhere in human affairs, in which almost
everything is paradoxical, a surprising and unexpected course of events: a large degree of civic
freedom appears to be of advantage to the intellectual freedom of the people, yet at the same time
it establishes insurmountable barriers. A lesser degree of civic freedom, however, creates room
to let that free spirit expand to the limits of its capacity. Nature, then, has carefully cultivated the
seed within the hard core--namely the urge for and the vocation of free thought. And this free
thought gradually reacts back on the modes of thought of the people, and men become more and
more capable of acting in freedom. At last free thought acts even on the fundamentals of
government and the state finds it agreeable to treat man, who is now more than a machine, in
accord with his dignity.

Notes

1. Translated by Mary C. Smith.

2. [Caesar is not above grammarians.]
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